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Thank you very much Paul for your kind and generous introduction. It is an honour and a 

blessing to be with you all this evening to deliver the 2018 Mel Smith Lecture. It is an honour because 

of the great witness being offered by this Christian university to the foundational nature of freedom of 

religion and conscience in our country. It is a blessing because of the wonderful ecumenical statement 

you have made in inviting me as a Catholic deacon to speak to you. Please God that we may stand 

together as Catholics, Orthodox, and Protestants, to champion human dignity revealed to us fully 

through the Incarnation of Our Lord God and Saviour Jesus Christ. It is this Incarnate reality that we 

confess as Christians. It is this Incarnate reality that lies at the heart of freedom of religion and 

conscience. And, by God’s grace and His great mercy it is this Incarnate reality that we will confidently 

profess in the public square in truth and in charity. 

My talk to you this evening is entitled The Christian and the Public Square: Truth and the Messy 

Business of Citizenship. In it I will address the nature of our participation as Christians in the public 

square, and how we might discern this from scripture and from 2,000 years of Christian thought. I will 

then explore what this means in terms of how we relate to our institutions and how we exercise our 

religious freedom. Finally, I will conclude with what I see as being the urgent mission of our public 

lives today. 

As a Christian, I must be concerned with how we as the Church and how we as members of this 

diverse Canadian society understand the nature of the human person. As we witness increasingly 

serious challenges to our culture’s understanding of the very nature of the human person through 

regressive laws and regulations on euthanasia, the challenges of gender ideology, and debates on the 

uses of human genetic material, we are confronted by an increasingly pervasive anthropology. It is an 

anthropology profoundly different from the Christian anthropology which has shaped Western 

Civilization…  
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It is an anthropology in which the individual person is viewed as sovereign, embracing a radical 

autonomy, in control of their own bodies with little regard for what is beyond their feelings, wants, 

passions, or whatever is necessary for their self-realisation. Among other things such an anthropology 

leads to an atomisation of our society in which radically sovereign individuals make continual claims 

against others who might seek to infringe upon their freedom to be who or what they desire to be, even 

if such desires run counter to reason or nature. This contributes to a breakdown of community and a 

failed pluralism, where we are no longer able to live together in genuine difference.   

I wish to emphasize the following point: It is essential for the building of our common life as 

citizens to live together respectful of difference, respectful of our different beliefs, goals, and ideologies 

while at the same time caring for one another and recognising in each other our inherent human 

dignity…  

Even when we disagree, perhaps vehemently, we must always seek to uphold the human dignity of the 

other and so see the image and likeness of God in them. This is essential for a deep pluralism to thrive 

and for genuine democracy. 

I am a political scientist outside of the academy, or perhaps more particularly someone who 

engages in political theology –a discipline in which I seek to understand and articulate how we live 

together as the polis, the body politic, through the lens of Christian faith. In the pursuit of public 

theology there are many questions that arise about our lives as Christians in the public square: 

 Given our commitment to championing human dignity how do we build a society that is just 

and holds the championing of human dignity as its highest goal, whether we are speaking of 

economic, political, social, or cultural life?  

 How do we as Christians, together with our fellow citizens of other faiths and no faith at all, 

inhabit the public square?  

 What is the role of robust religious freedom in enabling these aspirations?  
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 Finally, how do we restore human dignity in the public square?  To that last question, I would 

respond that we restore human dignity through a martyrdom of public faith. 

In seeking to understand the proper disposition of a Christian towards the public square and 

public life and how we live our faith publicly as a witness to our Baptism we must consider that in 

which we are engaging or participating. By engaging the public square, we are immersed in the body 

politic, which is a product of our God-given reason, a rich tapestry of inter-linked bodies that exist not 

out of nature but out of our exercise of this reason. It reflects a desire to organise ourselves as human 

beings, whether this is through community ratepayers’ associations, amateur athletic clubs, parishes, or 

corporations. At the top of the body politic we have the State, institutions that ideally are there to 

ensure an ordered pursuit of the common good and the administration of justice…  

But we must always remember this essential point: that the State and its institutions are made up of 

human beings and that the State is at the service of the body politic and the human persons that 

comprise it, not the other way around. Furthermore, the Church is not subservient to the State, does 

not owe its existence to the State, nor does it derive its form of governance or authority from the State. 

As members of the Church and as citizens in this country we do owe loyalty to our country and its 

institutions: we must obey the law insofar as it is just; we must live peaceably with our fellow citizens; 

we must strive to take an active part in the political, social and economic life of our country; and we 

must seek to pursue the good of human flourishing in our common life. But we must have a right 

understanding of our citizenship: Canada is our country and we love it. The Kingdom of God is our 

homeland and we desire it earnestly for there is the fullness of peace, order, justice, mercy, love, and 

our salvation…  

To confuse the two is to be at the service of the State; it is a disordered loyalty and ultimately it is 

idolatry, but sadly that has become the passive disposition of many of our fellow citizens. 
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So, to understand how we are to engage the public square we need to understand the body 

politic, the State, and the idea of law. I’d like focus now on a Christian understanding of law and the 

State, how this relates to the public square, and finally how we as Christians have a particular 

responsibility for upholding religious freedom as a foundational principle that ensures that people of 

faith can live a public life of faith. 

The Law 

 The idea of the law is one of the most ancient in human civilisation. Indeed, one can rightly 

argue that the law as natural law is inscribed upon and within Creation. The law is infused with such 

fundamental elements as order, truth, justice, peace, human freedom, human dignity and, in Aristotle’s 

understanding, the pursuit and attainment of the common good of íor human flourishing...  

It is the ever-present reality of the Incarnation in our midst and the joy of the Resurrection that must 

motivate our efforts in pursuing the common good. This reality demands of us a championing of 

human dignity in all of our public activities and a joyful zeal in implicitly (and when demanded of us, 

explicitly) bringing the hope and confidence in the Resurrection that our world so necessarily needs. 

Considering the Christian tradition, we can argue that our understanding of the law is guided by 

certain foundational premises: 

 All law derives its ultimate authority from God who alone is sovereign. Our democratic 
institutions in Canada are under this authority;1 

 

 Law in its ordering of human society must be oriented towards the common good and the 
flourishing of all; 

 

 In the Christian understanding, the flourishing of all is premised upon the reality of the 
Incarnation which demands an acknowledgement and the championing of human dignity at 
all times and in all places; 

 

 … 
 

                                                        
1 As the preamble to the Constitution Act, 1982 states: “Whereas Canada is founded upon principles that 
recognize the supremacy of God and the rule of law…” 
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 Human dignity is championed within political society through the upholding of 
fundamental freedoms, such as freedom of religion or conscience, and legislating for the 
common good; and, 

 

 That it is the responsibility of citizens individually and collectively along with their 
democratic institutions to protect and guard these fundamental freedoms so that the 
common good might be furthered. 

 
Such premises as these derive from the richness of the Christian tradition and more broadly from the 

Judeo-Christian tradition. Indeed, our very understanding of God’s sovereignty, the law, order, the 

nature of kingship and the duty of rulers, justice, and freedom have their origins in the giving of the 

Law to Moses recorded in the Pentateuch; in the covenants between God and his faithful servants; and 

in the granting of kingship to Israel under Samuel the Prophet. The fulfillment of the law, covenant, 

and kingship is in Jesus Christ and it is this Christian truth that we manifest particularly in our worship 

and our work in this life and in this world. Let me very briefly and incompletely trace the Christian 

understanding of law through Holy Scripture and tradition…  

This is by no means an exhaustive let alone a passable survey, but it will have to suffice for our 

purposes this evening. 

The Law in Scripture and Tradition 

In Proverbs 16:12-15 we read these verses: 

It is an abomination to kings to do evil, for the throne is established by righteousness. Righteous 
lips are the delight of a king, and he loves him who speaks what is right. A king's wrath is a 
messenger of death, and a wise man will appease it. In the light of a king's face there is life, and 
his favour is like the clouds that bring the spring rain.2 
  
As briefly stated above, our understanding of the law and all of its attendants: justice, order, 

flourishing, et cetera, are firmly rooted in the Holy Scriptures and further expressed and amplified in 

tradition and in the teaching of the Church. While there may be different ecclesial and denominational 

understandings and experiences of Church-State relations and understandings of how temporal and 

                                                        
2 Proverbs 16:12-15 
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spiritual authority are related in history among our Christian brethren of various churches and 

denominations, as faithful Christians…  

we acknowledge the paramount nature of law and its divine origin. Drawing upon Holy Scripture and 

the tradition of the Church, we can discern a right understanding of the law and its function within the 

public square and thereby informing what our disposition should be in engaging the public square. As 

Christians, we must be familiar and able to draw upon our rich Christian patrimony of theological 

writings, doctrine, and biblical exegesis so that we might articulate a coherent and compelling message 

on the nature and role of the law and human dignity and freedom through our activities. This message 

is necessarily grounded in the Christian tradition, yet it is approachable by all people of good faith due 

to the inherent Truth that it professes. So again, I’d like to turn now to some key scriptural and 

theological sources that serve to articulate a Christian understanding of the law, of freedoms, and in 

particular religious freedom and our posture in the public square where as Christians we are in the 

world but not of the world. 

 Our understanding of law and God’s sovereignty dates back to the people of Israel’s recognition 

at the beginning of their history that the Lord God exercised sole dominion. God is understood to be 

the source of law and that law is imprinted on Creation in the natural law. St. Thomas Aquinas speaks 

of this as “God’s law, eternally conceived, [it] is truly an eternal law, ordained by God for the 

government of things known by him beforehand.”3 It is God Himself who gives the Israelites a king in 

David who despite his human fallibility assumes the mantle of ruler and the defender of his people as 

God’s appointed king. As the kings appointed over the people faltered in their administration of justice 

and in loving the Lord God the prophets were sent as a check on their authority and as a witness to the 

sovereignty of the Lord God. Beyond the historical books and the prophetic literature that recounts this 

                                                        
3 S. Thomas Aquinas, Summa Theologiæ, passage 37, question 91. 
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relationship, the Book of Proverbs, the Psalms, and the Book of Wisdom presents the king as dispenser 

of justice, as one who is merciful, and as the protector of the poor…  

This establishes an ordered understanding of the law and the political community headed by a ruler, 

but a ruler who is not purely autonomous but rather who rules in God’s name, He who is ultimately 

sovereign. In Jesus Christ we see the fulfillment of the law, the covenant, and kingship perfectly in Him 

as Saviour and King of Kings yet at the same time in the famous question about the denarius Our Lord 

confirms that one is to be obedient to the civil authority but recognise that it is temporal and not divine: 

“[R]ender to Caesar the things that are Caesar’s, and to God the things that are God’s.”4 This 

understanding of paying due obedience to and ultimately also praying for the civil authority and its 

appointed rulers is expanded upon by the Holy Apostle Paul, particularly in Romans chapter 13 where 

Christians are to submit to the civil authority not in an unconscious or passive way, but rather through 

the regular exercise of their consciences. This affirms the Christian understanding of the law being 

founded upon the supremacy of God: … 

Christians are not bound to obey an unjust ruler or adhere to unjust laws especially when they violate 

the moral law or the Gospel.  

From this scriptural revelation has emerged what are the essential components of the Christian 

understanding of the political community: 1) it is founded upon the supremacy of God and the law’s 

authority derives from this; 2) it is thus ordered around the moral law and the goals of justice and 

truth; 3) it is further ordered towards the flourishing of the human person insomuch as the human 

person is both individually and living in community with others the origin of political community; and 

finally, 4) the Christian is called to pray for and obey the civil authority insofar as its strives towards 

the common good and does not violate the moral law. As such the civil authority bears certain 

fundamental responsibilities, including: 

                                                        
4 Lk 20:25 
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 A community has solid foundations when it tends toward the integral promotion of the 
person and of the common good. In such cases, law is defined, respected and lived 
according to the manner of solidarity and dedication towards one's neighbour. 

 

 … 
 

 Political authority must guarantee an ordered and upright community life without 
usurping the free activity of individuals and groups but disciplining and orienting this 
freedom, by respecting and defending the independence of the individual and social 
subjects, for the attainment of the common good. 

 

 Authority must be guided by the moral law. All of its dignity derives from its being 
exercised within the context of the moral order, “which in turn has God for its first 
source and final end. 

 

 Authority must enact just laws, that is, laws that correspond to the dignity of the human 
person and to what is required by right reason. 
 

 Recognizing that natural law is the basis for and places limits on positive law means 
admitting that it is legitimate to resist authority should it violate in a serious or repeated 
manner the essential principles of natural law. 

 
Given these principles and the fact that the human person must be at the centre of the political 

community, how do we understand the interaction in the public square between the human person as 

the bearer of dignity through the Incarnation (the imago Dei –the image and likeness of God) and those 

elected to govern that community?...   

Or put another way, how does the eternal law of God, the moral and natural law, which orders all 

things, find expression through human laws that govern the political community?  

The political community in a democratic system, such as our own, elects representatives 

appointed to pass laws, which rightly ordered, should be in keeping with the moral law and in pursuit 

of the common good and human flourishing. Positive law, i.e. those laws that are legislated, must not 

contravene the moral law; St. Augustine of Hippo speaks in terms of eternal and temporal law. St. 

Thomas Aquinas in the Summa Theologiae states the following regarding law being oriented to the 

common good: 

Law properly, first and foremost, relates to the general good. Now planning for the general 
good belongs either to the people as a whole or to someone standing in for the whole people; so 
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legislating belongs either to the whole people or to some public person whose job it is to care for 
the people.5 

 
He continues to define positive law as it relates to the political community in this way: 
 

There are thus four elements in the definition of law: law is an ordinance of reason, for the 
general good, laid down by whoever has care of the community, and promulgated.6 

 
Finally, St. Thomas concludes his inquiry into the nature of law with this observation of how human 

reason partakes in a limited way in God’s reason and thus is led towards the enacting of laws –laws 

which must be, as stated above, in synergy with the moral law: 

Human reason shares the plan of God’s reason in its own imperfect way, but cannot share it in 
full. So, just as reason pursuing truth shares naturally in God’s wisdom by knowing naturally 
certain general premises [natural law], but not by knowing every particular truth in itself as 
God in his wisdom knows it; so, when planning action human reason shares the eternal law by 
nature, knowing some general principles but not the detailed plans which the eternal law lays 
down for each single thing. So human reason must go on to enact certain particular laws.7 
 

The Church has always enjoined that in a situation where the civil authority through its actions or 

legislation contravenes the moral law the Christian is duty-bound to not follow such a law as the State 

in acting thus has de-legitimised itself…  

On the contrary, if a citizen fails to obey a just law that is ordered towards the common good then he or 

she has ultimately rejected what God has appointed for humanity in terms of an ordered political 

community. Given some of the challenges we currently face in our own political community be that 

Canada, the United States, or more broadly western liberal democracies, how are we to respond? Let 

me focus in particular on freedom of religion or conscience. 

Law and Religious Freedom  

Having considered how our understanding of how we engage the public square is grounded in 

the Holy Scriptures and tradition, how do we then articulate this given our present context? The 

imperative to defend religious freedom as Christians offers us an important illustration. In the seminal 

                                                        
5 S. Thomas Aquinas, ibid. 
6 Ibid. 
7 Ibid. 
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document on religious freedom promulgated by the Second Vatican Council in December 1965, the 

imperative of upholding religious freedom is grounded in the transcendent aspect of the human 

person: 

 
It is in accordance with their dignity as persons-that is, beings endowed with reason and free 
will and therefore privileged to bear personal responsibility-that all men should be at once 
impelled by nature and also bound by a moral obligation to seek the truth, especially religious 
truth. They are also bound to adhere to the truth, once it is known, and to order their whole 
lives in accord with the demands of truth. However, men cannot discharge these obligations in 
a manner in keeping with their own nature unless they enjoy immunity from external coercion 
as well as psychological freedom. Therefore, the right to religious freedom has its foundation 
not in the subjective disposition of the person, but in his very nature.8 
 

Given this reality, the State has a responsibility to guarantee religious freedom so that people might 

freely exercise their religious beliefs and practices in the public square and privately and so bear 

witness to the transcendent element of human life. Dignitatis Humanae continues: 

Government is also to help create conditions favorable to the fostering of religious life, in order 
that the people may be truly enabled to exercise their religious rights and to fulfill their 
religious duties, and also in order that society itself may profit by the moral qualities of justice 
and peace which have their origin in men's faithfulness to God and to His holy will.9 
 
If we are to share a common life in Canada, we must continue to affirm that freedom of religion 

and conscience is fundamental. It is the freedom that enables us to live fully as we are, and as we are 

called to be. It bears witness to the truth that human beings desire to make sense of our world and to 

encounter God. Unlike the freedoms that relate to public action such as expression, association, and 

assembly to which it is bound, freedom of religion addresses what Professor David Novak of the 

University of Toronto has referred to as “the metaphysical need” of the human person, or as 

introduced above as the human person’s transcendent element. In this sense, religious freedom can 

perhaps be more fully defined as having the initial freedom to contemplate the metaphysical: Who am 

                                                        
8 Second Vatican Council, Declaration on Religious Freedom: Dignitatis Humanae. 
http://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_decl_19651207_dignitatis-
humanae_en.html consulted on 04.05.2017, para. 2. 
9 Ibid., para. 6. 

http://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_decl_19651207_dignitatis-humanae_en.html
http://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_decl_19651207_dignitatis-humanae_en.html
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I?; Who am I in relationship to you?; Who am I in relationship to the world in which I live?; and, Who 

am I in relationship to God or to a particular philosophy to which I elect to subscribe and follow? 

Thought necessarily precedes action…  

It is only when we have the freedom to contemplate these questions, to form beliefs based on that 

contemplation, and then to govern our lives according to that creed (theistic or atheistic) that we then 

can take full advantage of human expression, assembly, and association. The frequent and mistaken 

post-modern assumption gaining currency in certain quarters is that freedom of religion or conscience 

can be relegated in favour of upholding a broader freedom of expression or association. This is to risk 

divorcing thought from action and to ignore the interior life of human beings, the very bearers of 

human rights. To diminish the defence of religious freedom in this way is a symptom of amnesia –an 

amnesia that is increasingly forgetful of who we are as human beings, our deepest longings, and of our 

true dignity. The ability to freely, publicly, and privately act upon this metaphysical need is 

foundational to our democracy, our common life together, and indeed our capacity to recognize and 

actively embrace the dignity that each one of us bears…  

Without the guarantee of this freedom we are no less free in our interior life, but when freedom of 

religion is threatened or ignored our public – common - living out of our lives of faith can be 

undermined, sometimes gravely so. The public square becomes instead a gated community for those 

who uphold the secular orthodoxy of the day, all others are unwelcome. 

In a truly pluralist democracy acceptance of difference must include the right to hold different 

theological and different ethical and moral positions, even when they go against the prevailing spirit of 

our age. So long as these views are held and advanced peacefully and do not advocate physical 

violence that would violate human dignity they must be allowed to inhabit the public space. We must 

reject an illiberal totalitarianism in the public square that seeks to establish socially correct and 
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acceptable beliefs treating any peacefully held contrary view as deviant and something to be silenced. 

There must be no totalitarianism of accepted belief or accepted opinion in our country.  

A true pluralism must embrace and enable difference, but not simply a subset of differences 

that may be permitted and emboldened by a given set of elites at a given moment in our history. This is 

an illiberal pluralism that embraces a closed secularism where the state imposes values and dictates 

what religious beliefs are publicly permissible. Two years ago, Bishop Borys Gudziak, the Ukrainian 

Greek-Catholic Bishop of Paris, someone who I deeply admire for his humility, joy, and sense of justice, 

spoke at the St. John Fisher Dinner on behalf of Catholic Christian Outreach, a campus-based 

missionary movement, and the Newman Centre at Queen’s University in Kingston. He made the 

following important observation “Democracy has many merits, but it does not determine the truth.” 

The freedom to practice one’s deeply held religious faith both publicly and privately and to be 

present in the public square as a faithful Christian is a freedom that implicitly advances and supports 

this true pluralism by protecting and continually upholding difference…  

To champion religious freedom is also to implicitly accept that there are those in our common life who 

will hold and will promote beliefs, theological and philosophical, moral, and ethical, that many of us 

will vehemently reject, and that’s okay.  

If people in our society, whether they be Muslim, Christians, Sikhs, or Jews, or people of no 

religious faith, are constrained in living out their faith through practice and how that faith defines their 

conscience and profoundly shapes their understanding of the human person they will become 

increasingly marginalized and our society increasingly atomized. This is why the Canada Summer Jobs 

attestation issue is of such salience. The marginalisation of people of faith and the diverse beliefs they 

profess can have two consequences, both of which hamper the further strengthening of our common 

life: 

 Firstly, such a marginalisation impoverishes our public debate by pushing out valuable 
perspectives drawn from deep wells of religious tradition. In so doing people who profess these 
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traditions view themselves as being undervalued within the public square and the religious 
beliefs they deeply hold as being unworthy of public consideration. Their ability to full exercise 
their citizenship is diminished as a result. 

 

 Secondly, as people of faith and their communities feel increasingly vulnerable and believe that 
they can no longer participate in the common life due to unreasonable constraints being placed 
upon their faith and their conscience they may choose to check out of mainstream society 
altogether and leave the public square. While this may allow them to live their faith and 
support their faith-based institutions more-or-less independently it represents a grave loss to 
our common life and is essentially a failure of our political society to embrace these citizens. 

 
As Christians, our faith calls us to champion in the public square a true pluralism that respects 

disagreement, often profound disagreement, between people of different faiths, ideologies, and 

backgrounds. In building our common life and maintaining the public square we must champion 

human flourishing as the common good so that our fellow human beings may flourish and are able to 

live their lives of faith fully, both publicly and privately. In building this common life there must be the 

public space to differ and not to defer, to have the freedom to live a public faith and not be driven to 

privatize one’s faith in order to be accepted in the public square. The public square must be open for 

disagreements to exist…  

The public square also beckons us, calling us to meet each other there, in our differences and our 

diversity, and there to encounter our shared humanity in the Incarnation.  

As Catholics, Orthodox, and Protestants we must now make the defence and upholding of religious 

freedom for all people the primary concern in our public lives of faith in Canada. Without robust 

religious freedom in this country our other fundamental freedoms, such as assembly, expression, and 

association, will come under challenge as we are already seeing on university campuses and in 

professions across this province and country. It is not by accident that Dignitatis Humanae founded 

religious freedom upon the explicit recognition of the dignity of the human person. Human dignity 

must be our touchstone for in our embracing of it we touch Christ who embraced our humanity for our 

salvation… 
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So then, who am I as a Christian in the public square? When we enter the public square, we are 

first and foremost a disciple of Our Lord God and Saviour Jesus Christ. When we enter the public 

square, we are there as a sojourner –as a citizen of the Kingdom and our passport is our baptism. We 

are called to be there to bring Christ into that space. We are there to profess in a radical way the truth of 

the Incarnation through which we encounter the image and likeness of God in the other and call all to 

this radical encounter in which we glimpse our true selves, in which we strive together on the path to 

salvation. We cannot do this alone but must do it as the Body of Christ.  

Our life in the public square is to profess the Resurrection and to embrace this asceticism of 

manifesting this great joy in a public square often devoid of joy and hope. In short, our posture in the 

public square must be that of the Holy Apostle Peter on that first Pentecost where his first act was to 

enter the public square of Jerusalem and draw people to Christ…  

We are called, like Peter, to give an explicit account of the faith that is within us, to let that faith radiate 

through our actions, to uphold what is true, and to love. Let us not fear this witness -the witness of 

Christ’s Cross. As the great 4th century bishop and theologian St. John Chrysostom wrote: 

Let us consider of what great blessings for us Christ's Cross has become the cause. For though 
the Lord's Cross sounds sad and bitter, it is in reality full of joy and radiance. For the Cross is 
the salvation of the Church; the Cross is the boast of those who hope in it; the Cross is 
reconciliation of enemies to God and conversion of sinners to Christ. For through the Cross we 
have been delivered from enmity, and through the Cross we have been joined in friendship to 
God. Through the Cross we have been freed from the tyranny of the devil, and through the 
Cross we have been delivered from death and destruction. 'When the Cross was not 
proclaimed, we were held fast by death; now the, Cross is proclaimed, and we have. come to 
despise death, as though it did not exist, while we have come to long for everlasting life. 'When 
the Cross was not proclaimed, we were strangers to paradise; but when the Cross appeared, at 
once a thief was found worthy of paradise.  
 
From such darkness the human race has crossed over to infinite light; from death it has been 
called to everlasting life, from corruption it has been renewed for incorruption. For the eyes of 
the heart are no longer covered by the darkness that comes through ignorance, but through the 
Cross they are flooded with the light of knowledge…  
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The ears of the deaf are no longer shut by unbelief, for the deaf have heard the word of the 
Lord, and the blind have recovered their sight to see the glory of God. These are the gifts we are 
given through the Cross. What blessing has not been achieved for us through the Cross? 
 
The Cross is proclaimed, and faith in God is confessed and truth prevails in the whole inhabited 
world. The Cross is proclaimed, and martyrs are revealed and confession of Christ prevails. The 
Cross is proclaimed, and the resurrection is revealed, life is made manifest, the kingdom of 
heaven is assured. The Cross has become the cause of all these things, and through the Cross we 
have been taught to sing. What then is more precious than the Cross? What more profitable for 
our souls? So let us not be ashamed to name the Cross, but let us confess it with total 
confidence. 
 
Let us cling to the Cross, placing all our hopes on the Cross, so that taught through the Cross, 
fixing our thought on heaven, being brought close to Christ our Saviour, we may be found 
worthy to be near God in the kingdom of heaven, in Christ our Lord himself. 
 

Wisdom indeed. Brothers and Sisters in Christ, let us take up the Cross and proclaim the Resurrection 

from the rooftops carrying the banner of human dignity in the public square for it is His banner. 

 

Thank you and may God richly bless each one of you and this university. 


